The spiritual work of György Rajcsányi (1670Rajcsányi ( -1734, the Jesuit teacher and moral philosopher of the Jesuit College of Nagyszombat (today Trnava, Slovakia), the Laurus tuta a fulmine seu consignatio sui in providentiam Dei, ex principiis philosophiae sanctioris potissimum desumpta (Nagyszombat 1707 and 1765) pertains to baroque Neostoic philosophy. The beginning of the eighteenth century, the so called "Indian Summer of Hungarian Stoicism" is defined by the publication of several stoical-minded works by a small group of Jesuits (János Rajcsányi, Gábor Kapi, Gergely Berzeviczi, Gergely Hidi, György Rajcsányi) acting in collaboration with the University of Nagyszombat.
A part of the work of György Rajcsányi (1670 Rajcsányi ( -1734 , the Jesuit teacher and moral philosopher, namely the edition of Petrarca's "Book of Fortune" has been already analysed by Réka Lengyel, Ágnes Máté and myself.
1 Still, other religious writings of the same author have to be investigated to get a better picture of his educational achievements and spirituality, and also for widening our knowledge about the Jesuit College of Nagyszombat (today Trnava, Slovakia). György Rajcsányi was the brother of another Jesuit writer, János Rajcsányi (1669-1733). He joined the holy order of the Jesuits in 1687 and followed his education in Vienna and Graz. During his life he also spent time in Nagyszombat, Sopron (Hungary), Rome, Sárospatak (Hungary), Kassa (today Košice, Slovakia) and Kolozsvár (today Cluj-Napoca, Romania In this study I will present his dissertation entitled Laurus tuta a fulmine, as this work has so far been omitted during the researches carried out in the field of the history of literature or of the religious commune.
---- Acta Ant. Hung. 54, 2014 The new stoical trend, emerging all around Europe, mainly thanks to the work of Justus Lipsius, brought back the thesis of stoical ethics. 4 In Hungary the period after 1590 is considered as that of the new stoical philosophy in various scopes of everyday life, such as literature, religion and politics; all in which the trend emerged in an independent manner. The popularity of stoical ideas can largely be explained by the fact that its doctrines could easily be applied and adjusted to the basic principles of life both for the different populations of the society and for the various confessional groups. 5 The beginning of the 18th century, called "the Indian Summer of Hungarian Stoicism" by József Turóczi-Trostler in his study entitled "Christian Seneca", is defined by the publication of several stoical-minded works by a small group of Jesuits acting in collaboration with the University of Nagyszombat. 6 The didactic prosaic work of György Rajcsányi, the Laurus tuta, was also written during this era, and was published in Nagyszombat twice: in 1707 and in 1765.
The dissertation is based on the metaphor of a laurel tree standing on a mountain: in the introduction Rajcsányi gives the portrait of a laurel tree protecting against thunder strokes. The mountain on which the tree grew is the place of Jesus' Sermon on the Mount, so it represents all the knowledge the Coelestis Philosophiae Magister had taught his pupils. The laurel tree itself equals to the will of humans to show absolute surrender towards Divine Providence. The three chapters following the introduction describe the three parts of the metaphor progressing from the bottom upwards. The first one talks about the roots of the tree, thus the basis of the belief in Divine Providence. Rajcsányi, through representing God's creatures, depicts the caring love of God.
The dogma of Divine Providence signifies the will of God with which he drives his creatures towards the aims that he set himself.
7 His care, spreading out to all his creatures, is the consequence of his sovereignty and has two main aspects: keeping and governing the creatures; the aim is the glory of God. Providence is the act by which God would interfere directly or indirectly in the life of his creatures, which might appear in numerous different forms in practice. 4 The belief in Divine Providence contradicts all concepts related to "chance", "luck", "fate" etc. Rajcsányi states that it should be considered as profanity if someone used these expressions. Christians all know that no events happen by chance, everything follows God's will and only sin takes place without God's agreement but with his permission. Events that we consider calamities do not come to us as harms but should be considered as events by which God tries to help us. Consequently, humans should choose a way of life in which all of their will harmonizes with the will of God.
The second chapter of the Laurus tuta discusses the greenery of the tree representing the concepts of the wisdom and omnipotence of God through referring to numerous examples from the Bible. Rajcsányi puts a lot of emphasis on this chapter, as without interpreting these characteristics of God he would not be able to elucidate the principle of Providence. The wisdom of God is the infallible knowledge he uses to govern the Universe he had created and that from eternity. With this knowledge in hand God knows exactly what serves the benefit and salvation of a person. Being omnipotent, he can achieve everything he thinks would be useful and benign. All his acts come from his kindness and love.
The third chapter talks about the lightnings appearing close to the tree that cannot harm it -the representations of calamities afflicting humans. We can distinguish three types of them: the dry lightning (fulmina sicca) that represents the lack of natural aptness such as the lack of wealth or function. These things often interpreted as negative are present in our lives because of the will of God and with the aim to benefit us. To explicate the theme, Rajcsányi uses c. 17 of the Handbook of Epictetus: the wellknown metaphor of life being a theatre explains that our life is a play, people are actors and God is the stage director. Going further following the idea of Epictetus, Rajcsányi forewarns people that the biggest glory does not go to the person who had the noblest role but to the person who plays his character the most realistic way. Thus we have to accept the role the director gave us and play it without rebel. It is God's task to choose our role, ours is simply to accomplish it.
The second type of adversity is the lightning appearing with rain (fulmina humida) that represents the diseases attacking humans. We should not rebel against these diseases as God knows exactly what is beneficial to us. When he believes that good health would be beneficial, he will arrange our life accordingly using his omnipotence. We should strictly avoid all methods of cure related to superstition and blasphemy. In this part of his manuscript he returns to the theatre-metaphor of Epictetus: if the director had given you the role of an ill person, you should play it well so that spectators, including angels and other beings in heaven, will enjoy it. They especially appreciate the patience one displays when suffering from illness or pain.
Fiery lightning (fulmina ignea) represents famine, epidemics, wars, earthquakes and floods, thus all the catastrophes of nature and humanity. The idea of Divine Providence applies to the history of humanity just as it does to all individual beings.
Where did the idea of Rajcsányi with the metaphor of the laurel tree come from? Plinius the Elder describes the various tree species in Book 15 of his Naturalis Acta Ant. Hung. 54, 2014 historia that includes the description of the laurel tree in chapters 39-40. 8 The laurel tree belongs to the family of the Lauraceae, it is a small-size evergreen tree. One can distinguish two species: that of Delphi and the other one of Cyprus. The two have a different size and leaf colour. After the overall portray of the tree we find the description of its use and beliefs related to it. It is widely known that during the triumphal march generals wore a laurel wreath as a sign of immortality gained by the victory. Plinius also mentioned that houses decorated with laurel were avoided by lightnings. Suetonius also emphasized the protecting character of the tree in the biography of Tiberius:
[ In Christian symbolism the laurel represents martyrdom and immortality. The laurel tree and the laurel wreath also appears in the representations of emblem literature: in the collection of the emblems of Johannes Camerarius published in 1590, a laurel tree planted on the top of a mountain with black, zigzagging lightning around serves as the symbol of pure and intact chastity.
10 Although none of the published works of Rajcsányi include illustrations, in the preface of his work he presents the laurel tree on the mountain in such a picturesque way that we may hypothesize that his idea serving as the basis of his writing came from a picture or an emblem.
In this dissertation, György Rajcsányi attempted to attune the principles of stoicism, the Christian tenets and the problems of practical life using the dialogue of Seneca dealing with providence (De providentia) and the Handbook of Epictetus. Beside these resources he used the writings of the Fathers of the Church although these are not present throughout the whole dissertation as the stoic sources are, but illustrate or underline one or another statement.
11 He tries to resolve the contradiction between the tenet of providence and everyday problems found in the work of Seneca: if Divine Providence exists, how is it possible that trustworthy people sometimes suffer more than dishonest ones. Seneca believes that this happens because God teaches his people through calamities, so that those he appreciates more can learn to display their virtues. From his work De providentia only six chapters have survived and the end of the work is lost. The first chapter shows, through the discussion about natural phenomena, that nothing in life happens by chance. After this part Seneca writes about the fact that good people resemble gods and remain worthy whether something good or bad hap- pens to them. Through the disasters that are to be interpreted as trials, their fortitude comes to light. For Seneca, the example of the stoic sage was Marcus Porcius Cato Minor, also called Cato Uticensis; Seneca depicts the proper attitude a wise man has towards life through the description of Cato's way of life.
György Rajcsányi professedly follows the philosophical writing of Seneca, he even refers to the first chapter of the De providentia where it talks about the natural phenomena created by God. He also cites another work of Seneca, the De vita beata, and the command found in this philosophical writing, namely Deum sequere!, appears several times through the dissertation. The other stoic source he uses is the Handbook of Epictetus that he cites several times, too. Epictetus lived between 50-138 AC, he came to Rome as a slave. After getting liberated, he founded his broadly appreciated school in Nicopolis, in Epirus. In his diatribes he discussed the questions of practical ethics. Several of his thoughts similar to those found in the De providentia were also used by Rajcsányi. Among the reprints of Nagyszombat connected to Rajcsányi listed at the beginning of the study we find the Somnium philosophi repraesentans Tabulam Cebetis… et Enchiridion Epicteti. The second half of this work contains the Handbook of Epictetus in Latin. This print published by Rajcsányi provides evidence how important the tenets of stoicism were for the Jesuits of Nagyszombat, and how well Rajcsányi knew them.
We can summarize the stoic bases of Rajcsányi's work of by the following statements: God, who created the world, is governing it and nothing happens by chance. Things that we, humans, consider as evil, as troubles or calamities are in fact beneficial to us. They all happen to us thanks to the will and wisdom of God. Their aim is to shape us and to make us repent.
Since everything in the world follows God's will and happens with his permission, the best choice for us is to accommodate our will to his. This thought parallels with c. 13 of the Handbook of Epictetus that Rajcsányi cites. 12 We should not ask for events following our own will. Instead, we should accommodate to what happens to us. To control our own will, Rajcsányi suggests three possibilities: firstly, we should not oppose the will of God, as doing that is useless and silly. Secondly, we should never consider any incident as the result of hazard or luck. Thirdly, we should avoid explaining any event by human negligence or malignity as everything derives from God except for sin.
Rajcsányi reasons long about the relativity of things: we cannot judge our own situation fairly, as anything beneficial for one is deteriorative for another one. For a sailor wind is important, still most people prefer calm weather. Farmers like rain while wayfarers prefer no clouds. Merchants like bad, poor people prefer copious harvest. Mercenaries want war while citizens wish for peace. Only God, who, thanks to his wisdom, arranged everything in the Universe in the most proper way possible, is able to control everything.
Acta Ant. Hung. 54, 2014 Now let us turn to how Rajcsányi makes the doctrines of stoicism acceptable for Jesuit spirituality, with what thoughts he Christianizes them in his dissertation. Among Jesuit spiritual works that of György Rajcsányi is not the only one incorporating stoic mentality into the discussion about Christian precepts. When presenting the Laurus tuta, one cannot avoid mentioning the spiritual work of the Jesuit Alphons Antonio de Sarasa (1618-1667), working in Antwerp and Brussels. His writing, the Ars semper gaudendi, 13 was highly popular and has been published several times including one edition in Nagyszombat in 1676. 14 Sarasa's work is lengthier and includes more theological knowledge than the Laurus tuta, and its structure is also different. It is divided into three large parts: the first part shows continuous happiness (gaudium perpetuum) that comes from the faith in Divine Providence. The second part disproves the doubts about Divine Providence, finally the third part deals with the faith in Divine Providence in practice. The comparative analysis of the quotations of both works supports that Rajcsányi produced his work with use of Ars semper gaudendi.
Although the Laurus tuta displays numerous differences compared to the Ars semper gaudendi both in the order of its contents and in the order of the priority of its topics, it is evident that Rajcsányi knew the book very well and used several quotes and passages from it without referring to Sarasa. While Sarasa stressed the theology of history, meaning the actions of God through history and the historical events taking place in the life of different nations more, Rajcsányi places greater emphasis on the role of Providence in the lives of individual people. His examples, illustrations, the Christian and stoic sources, especially the quotes coming from Epictetus can also be found in Sarasa's work in the very same form.
There Rajcsányi uses the theory of Divine Providence in a similar way as stoicism did, with one limitation; everything originates from God except for sin. Sin is the result of turning away from God, thus it cannot originate from him, God simply allows sin come to our life and lets us decide if we commit it or not. According to the stoic ideas about Providence, evil comes to the lives of people to make them better, more valuable persons. The Christian approach teaches us that evil happens not only to shape our character but it may drive us to our salvation. It is worth noting how systematically Rajcsányi adapts the principles of stoicism to the basic thoughts of the Exercitia spiritualia of Saint Ignatius of Loyola. The first principle of Ignatius states that man was created to praise, respect and serve God leading to his own soul's salvation. 15 This thought is conducted further in the second doctrine saying that all creatures were created for man, to help him glamorize God and to reach his own beatitude. The third thought declares that man should use all other creatures as far as it helps him to achieve his aim, namely glamorizing God and reaching the state of salvation. The fourth and fifth fundamentals of St. Ignatius describe the concept of indifference: we should reach the state of indifference towards all other creatures. Also, we should be indifferent regarding our own life: we should not prefer health over disease, richness over poverty, respect over shame or a long life over a short one. The only thing we should wish for is to reach salvation the most efficient way possible.
The idea of indifference shows similarities to the concept of apathy in stoicism, the state of freedom from passions that is the most important criterion of being a stoic sage. Intense emotions, either positive or negative ones are far from them although they are not insensitive to those. They try to shape their own personality towards the dispassionate state.
16 Their characteristics are goodwill, joy, caution, they wish the good of their fellows and they are happy about virtuous acts.
With his teaching the Jesuit teacher György Rajcsányi probably wishes to address people unknowledgeable of the specificities of Divine Providence: the style of his writing is clear and easy to understand, the structure of the sentences is comprehensible, the references are always highlighted by italic characters, usually also mentioning the original author. His use of the Latin language follows the rules of classical style and vocabulary. The structure of his work itself is also easily understandable; the Considering Rajcsányi's instructions about Divine Providence we may conclude that he explicates the tenets accepted by Jesuit spirituality, he does not try to add new thoughts to it, the emphasis is placed on the lucidity and the didactic nature of the manuscript. Just like his stoic predecessor, Epictetus, he offers a practical strategy to the reader that can be implemented to his lifestyle. As his work was probably not addressed to qualified theologians but to his students in the college to help their spiritual progression, it is a worthwhile reading for modern people, too.
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